In this chapter I argue that in preindustrial societies where resources were difficult to monopolize and physical coercion was not an option, ideology provided a significant source of social power. This avenue toward social power was especially important in the prehispanic Andes, and the establishment and negotiation of that power was often through ritual feasting involving politically charged crafts bearing the principal symbolic elements of an ideology. This "materialization" of ideology was particularly important to emerging elites in Nasca, an Early Intermediate Period (circa A.D. 1-750) society of the south coast of Peru. I summarize recent data and present findings from ongoing research in the Southern Nasca Region to support this argument. I suggest that through the control of the production of polychrome pottery-the principal material form of ideology in Nasca-and the distribution of this pottery in feasting at the ceremonial center Cahuachi, materialized ideology provided the crucial source of power for Early Nasca elites.
T his chapter is an exploration of the foundations of power in the Early Intermediate Period (circa A.D. 1-750) society Nasca. I argue that the production and distribution of ideologically charged crafts is one important means through which elites with a tenuous power base can garner support from a regional population. Specifically, in prehispanic Nasca, ideology was "materialized" through polychrome pottery and support for an emerging elite was gained through feasting and the distribution of this pottery. Thus, craft production became a very important ingredient in the recipe of power-building for Early Intermediate Period elites. Evidence to support this argument is drawn from ongoing research conducted at Early Nasca habitation sites and from published material of excavations at the ceremonial center Cahuachi. The chapter begins with a discussion of the nature of power in chiefly societies with a focus on the avenues of power-building to which incipient elites had access. In particular, focus is placed on ideology as a critical power resource for incipient elites. I then turn to the archaeological context of the study by discussing the development of Nasca. Particular focus is placed on a discussion of Nasca ideology and polychrome ceramics, which were the principal material form by which this ideology was communicated to a larger audience. Current data from ongoing research in the Southern Nasca Region (SNR) regarding the production, circulation, and consumption of polychromes support the proposition that these items were valuable to the prestigebuilding efforts of Early Nasca elites.
Chiefly Power and Materialization
I define power as the ability of an individual or group to get people to do what they otherwise might not do. Obviously, a brief perusal of this volume demonstrates that the manner in which power is wielded by individuals and factions and the ways in which it is contested varied dramatically in Andean society. To examine the foundations of power, how it is used by emerging leaders to their advantage, and how it is resisted by others, heuristically we can evaluate its three primary sources: economic resources, physical force, and ideology (Earle 1997; Haas 1982; Haas et al., this volume; Mann 1986 ). Economic power is essentially the means to monopolize key resources and goods and to restrict access to them. Physical power is the ability to coerce compliance by the use of physical force or by threatening the use of physical force. Ideological power is access to or control over belief systems, the supernatural, and/or other esoteric information. The three primary sources are never mutually exclusive and are more commonly woven together to form the warp and the weft that is the fabric of social power. Nevertheless, by keeping them at least analytically separate, archaeologists can gain better insight into the ways that power was established and maintained by early leaders.
Cross culturally, in societies where physical and economic forms of power are lacking, ideology provides a significant, if unstable, source of social power (Earle 1991 (Earle , 1997 . Although it is a relatively weak source (Earle 1997:10) , ideology is an important source of power in middle-range societies because economic and physical forms of power in those societies tend to be unstable (e.g., Cobb 1996) . One important means of attaining ideological power is through rituals directly tied to religious concerns (Aldenderfer 1993, this volume; Helms 1993 Helms , 1999 Potter 2000b; Schachner 2001) . While ritual can be a conservative force that expresses asymmetrical relations of power, it can simultaneously serve as a dynamic force that acts to reproduce and transform relations of power (Dietler 2001: 71, see also Aldenderfer, this volume; Rick, this volume) .
Rituals that form the basis of ideological power are often linked to agricultural cycles and are effective means "for negotiating power relationships at all levels" (DeMarrais et al. 1996:17) . Crucial are the very items produced for and used in ritual contexts. These include ritual paraphernalia, ritual attire, and objects depicting religious symbols. By giving ideologies physical form, these items serve as a constant reminder of one ideology's primacy over others. The process by which ideologies take material form is referred to by DeMarrais et al. (1996:16) as the "materialization of ideology."
It is this materialization of ideology that is a critical component of power-building in societies in which ideology is a primary source of power. Materialization provides a tangible way to manipulate beliefs and "to guide social action" (Earle 1997:10) . Materialization of specific ideologies is important to elites in power-building because (1) an elite extending its ideology "through materialization promotes its objectives and legitimacy at the expense of competing groups" (DeMarrais et al. 1996:17) and (2) by materializing ideology, ideology is made a "significant element of political strategy" (DeMarrais et al. 1996:17) .
Materialization takes many forms, from massive monuments, to communal and ceremonial feasts, to the smallest portable objects. The forms taken are critical in the efficacy of ideology as a source of social power. DeMarrais and colleagues divide these forms of materialization into four principal categories: ceremonial events, symbolic objects and icons, public monuments and landscapes, and writing systems (DeMarrais et al. 1996:17) . These vary in terms of the elite's access to resources and the strategies by which they are used to materialize ideology. For example, symbolic objects and icons can be used as emblems of office, or they can be used as highly portable vessels that display the principal symbolic motifs of an ideology. Ceremonies and monumental architecture, on the other hand, can serve to integrate and define disparate populations. Because archaeologists deal with material things, forms of materialization provide archaeologists with direct access to the strategies used by elites in their attempt to materialize ideology.
Here I focus on one form of materialization: finely made crafts that depict the principal symbolic elements of an ideology. A growing interest in the production, distribution, and consumption of crafts-so-called "craft economies" (Bayman 1999)-in middle-range societies has developed recently because it has been shown that economies centered around crafted items are one means through which individuals and groups negotiate power strategies in nonstratified societies lacking coercive power (Bayman 2002; Costin 2001; Cross 1996; Pauketat 1997) . Crafts are especially important in societies in which elites have tenuous control over their subjects, and they can be used as political currency in alliance and power-building across broad social groups (LeCount 1999 (LeCount , 2001 .
Recent research has shown that Nasca, an Early Intermediate Period society of the south coast of Peru, was a middle-range society with a craft economy of polychrome pottery bearing religious iconography that was produced in specialized contexts, circulated widely, and consumed in a variety of social situations (Vaughn 2004; Vaughn and Neff 2000) . Polychromes were finely made and they were employed as prestige goods by elites outside of the immediate Nasca region (see, for example, Goldstein 2000) . Within the Nasca heartland itself, however, polychromes were consumed by different segments of society, not just elites, suggesting that they were an integral part of a regional religious cult, were used in feasting rituals at ceremonial centers that were important venues of power, and were then kept by commoners for use in residential villages. In this chapter I evaluate these recent findings in the emerging Nasca craft economy and argue that polychrome ceramics were materialized ideology and were crucial to the foundations of early elite power in Nasca. I argue that a craft economy emerged in this region as part of prestige-building efforts by elites in residence at Cahuachi-the ancient ceremonial center of Nasca-who controlled the production of polychrome pottery and distributed the pottery in feasting ceremonies. The ways in which this economy was incorporated into wider Nasca society varied. While all people had access to fine ceramics, only those with higher status at the local level had access to restricted, highly valued vessel types. This recently available evidence not only demonstrates the complexities of Nasca craft production, distribution, and consumption but also demonstrates that in societies such as Nasca where the economic resource base is tenuous and coercive power is lacking, incipient leaders resort to other means of powerbuilding.
Archaeological Context
The Nasca "heartland" is usually recognized as the area included within the Ica and Río Grande drainages of the south coast of Peru (Figure 7 .1). Focus here is placed on the SNR between the Aja and Las Trancas (Poroma) tributaries of the Grande drainage. In contrast to the valleys of the north coast of Peru (see Haas et al., Stanish and Haley, Moore, this volume) , the desert south coast environment is relatively marginal (Schreiber and Lancho Rojas 2003) and appears to have limited population growth during the Early Intermediate Period (circa A.D. 1-750; Table 7 .1) because of an inadequate economic base (Carmichael 1998:216) . Some have even suggested that the marginal environment prevented highly complex societies from ever developing in the region (Kosok 1965; Silverman 1996:99) . Despite these limiting environmental factors Nasca culture flourished in the Early Intermediate Period.
The Nasca sequence is divided into the Early, Middle, and Late Nasca cultures (see Table 7 .1; Carmichael 1998; Schreiber and Lancho Rojas 2003) . Each of these cultures corresponds to major changes in local settlement patterns and ceramic iconography (Schreiber and Lancho Rojas 2003) . In this chapter, I focus on Early Nasca (phases 2-4), as this is when Nasca culture first developed and the foundations of power in this society appear to have been established. Settlement patterns in the SNR during Early Nasca indicate that people were confined to valley margins so that valley bottoms could be reserved for agriculture. The majority of people lived in small, rural villages located in the upper valleys of the region and relied on seasonal flooding of the small Carmichael 1998; Conlee 2000 Conlee , 2003 Schreiber 1998: tributaries fed from highland rainfall (Schreiber and Lancho Rojas 2003) . The seasonally flooded rivers provided enough water to nourish crops on an annual basis (Rowe 1963) , and a loose alliance of chiefdoms with a mixed agropastoral economy focusing primarily on maize, the occasional exploitation of marine resources, and limited camelid herding emerged during Early Nasca (Vaughn 2000) .
Power in Nasca: Ideology, Fertility, and Feasting
The seat of power of Early Nasca society was Cahuachi, a large ceremonial site located in the lower Nasca Valley that served as the center of a regional "Nasca cult" and the focus of pilgrimage (Silverman and Proulx 2002:247) . Though it has been argued that Cahuachi was an empty ceremonial center (e.g., Silverman 1993) , recent excavations have revealed clear evidence for habitation (Orefici and Drusini 2003) , and I have argued elsewhere that the site was the locus of elite habitation and a population more substantial than that of caretakers for the site (Vaughn 2000) . Other secondary ceremonial complexes such as Pueblo Viejo and Cantalloc in the Nasca Valley (Schreiber 1999) and Los Molinos in Palpa (Reindel and Isla Cuadrado 1998, 2001 ) most likely served as smaller ceremonial centers. Residential villages such as Marcaya were autonomous in terms of their subsistence economy but were participants in the regional cult centered at Cahuachi based on the presence of a high quantity of fine ceramics found in excavations there (Vaughn 2000 (Vaughn , 2004 Vaughn and Neff 2000) .
In addition to what appears to be a relatively tenuous economic base, there is little evidence that coercive force was ever employed in Early Nasca society (Kellner 2002) . While "trophy" heads offer graphic images of apparent violence, there is very little evidence to support this interpretation. For example, an analysis of trophy heads from cemeteries in the Las Trancas Valley collected by Julio C. Tello suggests that most in Early Nasca are not related to warfare since there are many females and children present in the sample (Kellner 2002 ). An additional analysis of trophy heads collected by Alfred Kroeber during the Marshall Field Expedition to Peru does not support evidence for warfare in Early Nasca either (Williams et al. 2001) .
Indeed, trophy heads are just one of many aspects of Nasca society that were symbolically linked to fertility (Carmichael 1992; DeLeonardis 2000) . Trophy heads are conceptualized by archaeologists as part of what Carmichael (1992) refers to as a "life to death continuum" in which the blood from decapitated heads was necessary for human and plant fertility (see also Allen 1981) . Iconographically, there are clear links between trophy heads and the growth of important crops. For example, numerous symbols such as the Sprouting Head motif are found on Nasca polychromes in which plants that grow directly out of trophy heads are depicted (Carmichael 1994) . The ritual context in which trophy heads were used is supported by the archaeological evidence of caches of the heads that have been found throughout the Nasca phases (see Browne et al. 1993 for a summary). With little evidence for warfare in Early Nasca, trophy heads are generally seen as fertility symbols connected to beliefs about ancestors and fertility (see Silverman and Proulx 2002:149;  cf. Proulx 2001) .
With evidence for neither monopolization of scarce economic resources nor the use of coercive force, the power that Early Nasca elites attained must have been fairly limited. This is expected in nonstratified societies, in which power tends to be cyclical and ephemeral (Cobb 1993:51) . So, what was the foundation of power for Early Nasca leaders? When political and economic forms of power are lacking, ideology provides a basis from which to gain access to social power, and one conduit to this is through rituals directly tied to religious concerns (Aldenderfer 1993; Potter 2000a; Schachner 2001) . Indeed, it appears that power for Early Nasca leaders was based on their ability to control and manipulate the ritual realm.
Leaders in Early Nasca were ritual specialists who gained their status through political economic strategies involving group ceremonies and prestige-building tied to ritual and esoteric knowledge (Silverman 1993:338; Silverman and Proulx 2002) . Sociopolitical leadership was not highly centralized in Early Nasca society, as there is little evidence for institutionalized stratification based on settlement patterns and analysis of burials (Carmichael 1988; Schreiber and Lancho Rojas 2003; Silverman and Proulx 2002 ; though see Reindel and Isla Cuadrado 1998, 2001 for a different view 1 ). Instead, status was probably highly flexible and involved political acts and display at civic-ceremonial centers such as Cahuachi (Silverman and Proulx 2002:247) . These political acts were integrally related to the association that aspiring leaders had with agricultural fertility, and this ideology was communicated in major group ceremonies and feasting events. While these may have taken place around the Nasca region, clearly the most important of these events took place at Cahuachi.
The basis for this esoteric knowledge was intimately related to agricultural fertility and to the importance of water (Carmichael 1992 (Carmichael , 1994 Proulx 1983 Proulx , 2000 Sawyer 1961) . Contextual analysis of Nasca polychrome pottery with natural motifs of birds, agricultural produce such as chile peppers and beans, geometric figures, and supernatural creatures demonstrates that "almost the entire corpus of Nasca iconography is a sacred, interrelated visual system with its referents tied to the dominating themes of water and propagation" (Carmichael 1998:224) . In addition to the trophy heads, the Nasca geoglyphs (Nasca Lines) also appear to have been a material manifestation of the central concern with water and agricultural fertility. The Nasca Lines are straight lines and monumental figures on the desert floor created by sweeping away the oxidized rocks to reveal the lighter desert sand (Aveni 1990 (Aveni , 2000 . They were most likely manifestations of the worship of mountain gods (apus) who controlled important weather-related phenomena including clouds, lightning, and rain in traditional Andean belief systems (Reinhard 1988:365) . Using ethnographic and ethnohistoric evidence, Reinhard argues that the geoglyphs themselves were pathways used in rituals related to religious practices that were enacted to ensure that water would be provisioned for people and their crops (Reinhard 1988) .
Concepts of human and plant fertility were enacted in large group ceremonies and feasting. Iconographic evidence suggests that large ceremonies involving feasting were a key aspect of Nasca ceremonial life. One double-spout bottle described by Carmichael (1998:224, fig. 13 ) depicts a scene with a central figure holding a panpipe surrounded by ceramic containers and people playing musical instruments, which Carmichael interprets as a festival. Additionally, Townsend reports a flaring bowl that depicts an agricultural ceremony of some kind. He suggests that the artist "intended to represent a costumed figure such as those who appeared in the public plazas, and perhaps also in agricultural fields, to celebrate the great annual feasts of the Nazca region" (1985:125, fig. 7 ).
Archaeological evidence supports this interpretation of Nasca iconography and demonstrates that large ceremonial feasts took place at Cahuachi. Valdez (1994) reports on excavations carried out at Cahuachi under the direction of Giuseppe Orefici in 1986. The excavations were designated "Experiment 8" by Orefici and were located near William Duncan Strong's cut 9 from excavations earlier in the century (Strong 1957) . In the excavation unit Q4 a small circular structure with abundant food remains including maize (Z. mays), beans (P. lunatus, P. vulgaris), and camelid bones from all parts of the animal is suggestive of a brief feasting episode (Valdez 1994) . Strong reports finding "broken panpipes, llama remains, bird plumage, and other apparently feasting and sacrificial materials" at Cahuachi (Strong 1957:31) . Silverman (1993) interprets most of the material remains at Cahuachi as indicative of periodic pilgrimage and feasting.
While these activities were probably carried out throughout the region, data clearly indicate that the most important of these feasts and rituals were sponsored by elites at Cahuachi (Silverman and Proulx 2002:132) . Silverman and Proulx have suggested that the group ceremonies and feasting activities conducted at Cahuachi went beyond the realm of the religious and in fact were "political acts clothed in ritual and embodying Nasca ideology" (2002:244) . People from the region visited the site periodically in pilgrimages, and the ceremonies that took place there enabled frequent and repetitive status negotiation.
I suggest that these ceremonies involved rites that welcomed the annual harvest and the renewed flooding of rivers each year to provide water for fields (see, for example, Carmichael 1998:224; DeLeonardis 2000; Valdez 1994) . Indeed, Cahuachi is located at a setting where the water from the Nasca River emerges from the ground (Schreiber and Lancho Rojas 2003; Silverman 1993) . It is difficult to determine exactly where the water emerged in the past, but it must have been near the current location, suggesting that the site's placement on the landscape had a strong association with water, fertility, and the agricultural cycle. It is not difficult to imagine that those individuals who sponsored feasts and ceremonies tied to agricultural cycles, and who associated themselves directly with places on the landscape related to fertility and water, would have gained much status as intermediaries between the natural and supernatural worlds.
If these ceremonies were the critical events in which political acts were carried out, the materialization of this ideology not only would have made it possible for an elite group sponsoring these feasts to establish and reinforce their power (see, for example, DeMarrais et al. 1996:17) but also would have helped to broaden the scope of their power. That is, materialization would assist in establishing power over more and more people over time. The monuments at Cahuachi and the ceremonial feasts were important forms of materialization; however, another important means, one that was highly portable and could serve to remind people on a daily basis of elite-serving ideologies, was polychrome ceramics (Figure 7 .2).
In the previous Paracas culture, textiles were essential as ritual attire and as display objects (Paul 1980 (Paul , 1991 . Between the Paracas and Early Intermediate Period Nasca culture, a shift occurred whereby ceramics became much more important as the principal medium of ideology, with a direct link between the iconography of Paracas textiles and that of the ceramics of Nasca (Sawyer 1961 (Sawyer , 1997 . While textiles were still employed and were very elaborate in Early Nasca, their use declined during this period, perhaps because textile production became too time consuming (Sawyer 1997) . Silverman (1993) has suggested that the shift from textiles to pottery can be attributed to the growth of the Cahuachi cult and the need for ritual pottery, insinuating that a more portable means of materializing ideology was necessary to maintain that power. This is a key point. Ceramics offer advantages over textiles as materialized ideology for several reasons. Both ceramics and textiles are potentially portable; however, elaborate ceramics are more efficient to manufacture than elaborate textiles. This is especially the case once fuel and raw materials for pottery production have been collected. In other words, a skilled group of potters can make potentially many more pots than a group of equivalently skilled weavers. For example, some Paracas textiles have been estimated to have taken over 29,000 hours to produce (Paul 1990) . Because of an economy of scale, the labor involved in making an additional pot by a group of potters is comparatively trivial. Furthermore, ceramics are not just more efficient vehicles for materialized ideology. They can simultaneously be used as vessels for food and drink: the critical ingredients of successful feasts and ceremonies (Dietler and Hayden 2001) . Thus, they are not just portable and efficient, they are functional as well.
The role of polychrome pottery as the principal medium of Nasca ideology has been reported extensively (Carmichael 1992 (Carmichael , 1994 (Carmichael , 1998 Proulx 1983 Proulx , 2000 Sawyer 1961; Silverman and Proulx 2002; Vaughn 2004 ). As we might expect, its role in ideology extended beyond simply depicting the important themes of Nasca religion. Polychromes were actually integral to feasts and ceremonies, as they were the principal vessels in which food and drink was served (Vaughn 2004) . Indeed, they are the most common vessels appropriate for serving found at Cahuachi (Silverman 1993) and they were integral parts of feasts such as those described by Valdez and Strong. Thus, it is clear that polychrome pottery was the most important ritual paraphernalia (e.g., DeMarrais et al. 1996) that sponsors of feasts used in Early Nasca and that it played an essential role in the dissemination of symbols related to the ritual knowledge possessed by elites. Ultimately, then, by linking themselves directly to symbols of power, those who controlled the iconography of the polychromes with their depictions of agricultural and fertility themes would have gained substantial status in the Nasca world.
Given the importance of polychrome pottery in these events, the production, circulation, and consumption of these items depicting sacred iconography may have been the critical means by which elites developed their power base in Early Nasca society. To evaluate how this ideology was incorporated into wider social realms of Nasca society, it is important to evaluate the entire craft economy. That is, in what contexts were polychromes produced, who produced them, how were they circulated, and who consumed them?
I have argued previously (Vaughn 2004 ) that ritual feasting may have been the most important mechanism by which the elites of Nasca distributed this pottery. Furthermore, I demonstrated that polychrome pottery was consumed outside of the ceremonial core by elites and nonelites alike, though certain vessel types such as headjars were limited to elite consumption. Below, I build on this previous argument by presenting additional data related to production, circulation, and consumption of polychrome pottery. Specifically, I present further data that support the argument that the production of polychromes was centralized and controlled by elites and that the consumption of the pottery was widespread in Nasca society, indicating their efficacy as materialized ideology.
Production and Circulation of Polychromes in Early Nasca Society
Where were polychromes, the principal vehicles of Nasca ideology, produced? Knowing where and in what contexts would provide valuable clues to their importance in materializing ideology. While some have suggested that polychromes were the products of multiple households throughout the Nasca region (Carmichael 1998:214; Silverman 1993) , we would expect that if they were important to elite power, their production would have been centralized and associated with the elites themselves.
Excavations at the domestic habitation site of Marcaya did not reveal evidence for any pottery production. This is despite the fact that there was a high degree of consumption at the site (Vaughn 2004) . The composition of Marcaya ceramics would provide some clues to the contexts of their production, thus a compositional study employing instrumental neutron activation analysis (INAA) was conducted on a sample of polychromes and utilitarian wares excavated at the site. The results of the analysis demonstrated that the composition of ceramics at Marcaya was variable; however, a single resource zone was used in the production of polychromes, while multiple resource zones were used in the production of utilitarian pottery (Vaughn and Neff 2000) . The results are suggestive of a centralized zone of production for polychromes.
Further analyses have recently been completed that lend support to this conclusion. The Marcaya analysis was extended by sampling additional polychrome sherds (n = 166) from 14 Early Nasca sites in the four valleys of the SNR collected by Schreiber during the Proyecto Nasca Sur (Schreiber 1989; Schreiber and Isla Cuadrado 1996) . The results confirm the findings of the previous study that a vast majority of polychromes (n = 139, 84 percent) were produced from materials obtained from a single resource zone, while distinct groups of utilitarian pottery have been found . In addition, a parallel compositional study focusing on Nasca paints using laser ablation inductively coupled plasma mass spectrometry (LA-ICPMS) has demonstrated that the recipe for black paint was quite uniform in Early Nasca sherds, despite variability in sources and recipes available to Nasca potters (Vaughn et al. in press) .
Thus, there are three independent compositional studies that demonstrate centralized production of polychrome pottery. While these analyses have revealed that ancient Nasca potters used ceramic resources from compositionally distinct resource zones, their explanatory potential was limited without a sample of ceramic raw materials available to ancient potters. Specifically, the groups identified in the analysis cannot be matched to resource zones because of a lack of knowledge about the locations and distribution of clays throughout the region (e.g., Arnold et al. 1991; Tite 1999) . As part of the goals of the Early Nasca Craft Economy (ENCE) project, therefore, recent research has been aimed at understanding the distribution of clays in the Nasca region. In the summers of 2002 and 2003 a partial clay survey of two river valleys in the SNR was conducted (Vaughn and Linares Grados 2002) . Clays were collected, processed, formed into discs, and fired by a local potter. Clays collected and processed were analyzed using INAA and the results demonstrate (1) compositional variability in clays from around the SNR and (2) that a sample of an adobe collected near Cahuachi closely matches the majority of polychrome ceramics sampled thus far (Vaughn and Neff 2004) . The results suggest that although clays were highly variable, ancient Nasca potters were selecting specific clays in the region and the clays they selected were located somewhere near Cahuachi. Since Cahuachi is located within the ethnographic limit of clay transport (e.g., Arnold 1985) , the study indicates that Cahuachi was the likely source of Early Nasca polychrome production (Vaughn and Neff 2004) .
That Cahuachi is the most likely source of pottery production in Early Nasca is not surprising. Silverman has stated that some pottery was probably produced at the site (Silverman 1993:302) , and this has recently been reiterated by Silverman and Proulx (2002:60) . Data from continued excavations at Cahuachi are lacking to evaluate the contexts of pottery production, though recent reports demonstrate this activity in the form of artifacts associated with the manufacture of ceramics, such as a potter's plate, pigment-stained rocks, paintbrushes, and spatulas (Carmichael 1998: fig. 3 ; Orefici 1993:100; Orefici and Drusini 2003; Silverman 1993:302) . Additionally, although not published, many artifacts related to pottery production recovered from recent excavations at Cahuachi are currently displayed at the Antonini Museum in Nasca, and a kiln has been reported in Orefici's ongoing excavations (Orefici 1987:7, cited in Silverman and Proulx 2002:103) .
In sum, these data, coupled with the compositional and raw material studies undertaken, make a strong case for centralized production of polychromes in Early Nasca, with Cahuachi as the locus of this centralized production. While the scale of pottery production at Cahuachi is unknown, given the artifacts recovered from the site, we know now that at least some manufacture took place there. Other workshops potentially existed, especially for the production of utilitarian pottery and perhaps for the production of copies of Nasca polychromes. These other workshops may have been responsible for the other compositional groups as well as unassigned specimens that have been found in analyses (Vaughn and Neff 2000, 2004) .
Paradoxically, although there was restricted production of polychromes in Early Nasca, the circulation of these crafted items was not completely restricted. In fact, the Nasca heartland (the Río Grande and Ica drainages) has been defined by the apparent unrestricted distribution of polychromes found on the surfaces of habitation sites (see Carmichael 1998) . In one attempt to model the distribution and exchange of polychromes in Early Nasca society, Silverman (1993:302) has suggested that perhaps different groups from around the Nasca region manufactured polychrome pottery and brought it to Cahuachi during annual pilgrimages where it was then ritually redistributed and exchanged. Following the ceremonies that took place at Cahuachi, intact vessels were taken back to residential sites. Archaeological and compositional data now indicate that this is an unlikely scenario of polychrome production and exchange. Instead, the most likely scenario of polychrome circulation is that, from their source of production at Cahuachi, polychromes were distributed during feasting ceremonies conducted at the site (Vaughn 2004) .
Consumption of Polychromes
In the Nasca scenario, if polychrome pottery was a vehicle for ideology, and materialization extends ideology "to communicate the power of a central authority to a broader population" (DeMarrais et al. 1996:16) , the variability of polychrome consumption at residential sites should provide an indication of whether people not directly responsible for this ideology accepted it and incorporated it into their daily lives. Additionally, since consumers at residential sites also engage in power relations (Goldstein 2000:336) , we may see differences in the ways that this was incorporated. That is, individuals of high status may have greater access to elite ideology, and materials that manifest this ideology can be used as political currency to further individual and group political ambitions (LeCount 1999) .
Published data for the consumption of polychrome pottery outside of Cahuachi include those from the smaller ceremonial centers of Pueblo Viejo and Los Molinos and from the village site of Marcaya. Excavations at Marcaya, an unambiguous residential site, revealed a vessel assemblage composed of nearly 60 percent polychromes. Most polychrome vessel shapes-especially bowls and vases-were employed as the most common serving vessels at Marcaya, and they were the only vessels in the recovered assemblage appropriate for eating and drinking (see Figure 7. 2). Furthermore, all households had access to these types of polychromes (Vaughn 2004; Vaughn and Neff 2000) .
While all households at Marcaya consumed these crafts, there were differences in vessel assemblage variability at houses designated higher status. Based on assumptions of household archaeology, higher status houses were defined by their quality of architecture, the size of the patio group, and the presence of internal architectural features. Higher status households that were excavated had a greater diversity of vessel shapes including headjars, cup bowls, and other nonpottery ceramics such as fragments of panpipes, while lower status households had a lower diversity of vessel shapes restricted primarily to bowls and vases (Vaughn 2000 (Vaughn , 2004 . Vessel types that had previously been called the most "prestigious" included the double-spout and bridge bottle and paired and miniature vessels (Carmichael 1988; Proulx 1968) . Since these were not found in the domestic context, I now believe that these were reserved for tombs and the most prestigious vessel type in the domestic context given its restricted consumption at Marcaya was the headjar (Figures 7.3 and 7.4) .
Using the Marcaya data as a model, test excavations were recently conducted at two Early Nasca villages located in the peripheries of the SNR during the ENCE project. Uchuchuma is located at 1,200 meters above sea level in the Aja Valley and Upanca is located at 1,600 meters above sea level in the Tierras Blancas Valley (see Figure 7 .1). Both sites are located in the chaupiyunga zone of the region, a mid-elevation zone located between the foothills ( yunga) and the highlands (quechua/suni) of the Andes (Pulgar Vidal 1987) . Additionally, both sites are located in the peripheries of known Nasca occupation and at least 50 kilometers from the ceremonial core of Nasca represented by Cahuachi. The primary research objective in conducting this fieldwork was to determine how sites farthest away from Cahuachi were involved in the consumption and distribution of Nasca polychrome pottery. Through excavations at Marcaya it had been determined that polychromes were the principal serving vessels at small villages. Did this pattern hold at sites that were located much farther away? Evaluation of the two sites was initiated by mapping, conducting a preliminary surface analysis, and undertaking test excavations.
Upanca
Upanca is located on a small knoll, approximately 30 meters in height, on the northern margin of the Tierras Blancas River Valley in the Department of Ayacucho, approximately 30 kilometers upstream from the modern town of Nasca. The site is located at an altitude of 1,600 meters above sea level. The main portion of the site is composed of approximately 2.5 hectares of habitation. To the north of Upanca across the Quebrada Hualtapuquio are approximately 50 hectares of abandoned agricultural terracing (Figure 7 .5). These terraces are antiguo (ancient), according to local informants. Though they were used in recent history, today they are used primarily to pasture goats owned by residents of the valley. According to local informants, an irrigation canal located about 50 meters up the terraces was built about one-half century ago in their efforts to irrigate the terraces. As no other traces of irrigation canals were found when inspecting the terraces, ancient use of the terraces appears to have been without the aid of irrigation, and cultivation must have been restricted to rainfall agriculture. Habitation structures and ceramics were found throughout the terraces. The ceramics appeared to be mostly Nasca (from Early to Late Nasca) and from the Middle Horizon, suggesting that the terraces date primarily to these time periods.
Units were selected based on the criteria defining highand low-status households from previous work (Figure 7 .6). Excavations in general revealed relatively shallow deposits averaging about 60 centimeters in depth. Materials recovered included ceramics, obsidian, spindle whorls, faunal remains, and a relatively small amount of shellfish remains. Preliminary results suggest that there was a Formative component (ca. 800 B.C.-A.D. 1) at the site, especially in Sector III. The majority of the remaining ceramics recovered date to the Nasca culture, in particular Early Nasca (Figure 7.7) .
Using the same criteria for determining the consumption of polychrome pottery at Marcaya, a minimum number of individual vessels count was made of pottery based on nonconjoining rim sherds found in excavations. Pottery was divided into painted polychromes and unpainted utilitarian ware.
2 For the purposes of this count, Formative sherds that include incision and appliqué designs were not included. Table 7 .2 lists the results of the count and demonstrates that even at this high elevation away from the ceremonial core of Nasca, polychromes were still consumed at a very high rate, on the order of 60 percent polychromes to 40 percent utilitarian. Previously defined high-status wares such as headjars and cup bowls were found in very limited contexts at Upanca associated with high-status households. Very fragmentary remains of one cup bowl and two headjars were found in the suspected high-status households (structures 33 and 34 in Sector II).
Uchuchuma
Uchuchuma is the second site where mapping and excavations were undertaken. The site is located on the southern margin of the Aja Valley at an altitude of 1,200 meters above sea level. The site is situated on a hill, approximately Silverman 1993:228. 70 meters above the valley. To get to Uchuchuma, one needs to cross the river on foot and ascend the fairly steep hill, giving the site limited accessibility. Because it is relatively inaccessible, Uchuchuma is very well preserved, with some sections of the site having walls intact up to 1.5 meters in height.
Units were selected based on the same criteria employed at Upanca, that is, based on whether they appeared to be high-or low-status households (Figure 7 .8). Excavations in general revealed relatively shallow deposits averaging about 40 centimeters in depth. Similar materials were recovered at Uchuchuma as were recovered at Upanca, including ceramics, obsidian, spindle whorls, faunal remains, and a small amount of shellfish remains. Preliminary results again suggest that there was a Formative component at the site based on some of the surface ceramics, especially in the upper portions of Sector II. A small Late Intermediate Period component was also found in Sector II that appears to be intrusive. As expected, the majority of ceramics recovered date to the Early Nasca culture, and, again, based on minimum number of individual vessels indicators, polychromes make up more than half of the total vessel assemblage (Table 7. 2; Figure 7 .9). Several fragments of cup bowls and two fragments of headjars were found in excavations at Uchuchuma, with one of those headjars associated with a Formative component of the site while the others were associated with structure 49 in Sector II, the defined high-status household.
Polychrome Consumption in Early Nasca Villages
The high consumption of polychromes at residential sites located away from Cahuachi and without evidence for pottery production indicates that, as Silverman and Proulx suggest, "[the] pottery was . . . circulated . . . for the purpose of widespread participation in Nasca ritual" (2002:246) . I have suggested that ceremonial activities that took place at Cahuachi (in particular, feasting and rituals related to agricultural fertility) may have been replicated locally within individual households, using the very vessels that were used in the same activities-albeit at a larger scale-at Cahuachi (Vaughn 2004) . These rituals may have been performed in the domestic context to continue to ensure agricultural success, which must have been a constant concern in the environmental context of Nasca.
The localized status differences between households at communities such as Marcaya must have been due to the affiliation those households had with the activities taking place at Cahuachi (Vaughn 2004) . Being intermediaries between local communities and the ceremonial activities at Cahuachi would have been of great value to individuals and/or households who sought to build their own prestige. Two households at Marcaya were identified as high-status households, and their ceramic assemblages with rare domestic vessel types such as headjars and cup bowls are evidence of their access to the ceremonial activities-taking place at Cahuachi (Vaughn 2004) . They may have been able to replicate some of these ceremonial activities, albeit at a smaller, local scale, with the use of such ritual goods as headjars and panpipes within the domestic context. More extensive excavations at Upanca and Uchuchuma need to be conducted, but test excavations revealed similar patterns.
Power in Early Nasca
The production and distribution of polychrome pottery, as materialized ideology, was critical to the prestige-building efforts of Early Nasca elites. The data presented here strongly suggest that elites in residence at Cahuachi were responsible for the production and distribution of these items. Survey of raw material resources in the region and test excavations from two additional Early Nasca sites provide additional lines of evidence that support the implications of previous studies. Specifically, additional compositional analyses of ceramics, paints, and now clays from the region support the previous proposition that Nasca polychromes were produced in centralized contexts at the ceremonial center of Cahuachi, the major locus of power in Early Nasca society. Additionally, recent excavations at two predominantly Early Nasca sites located in the periphery of the SNR further confirm that the circulation of polychromes was widespread in Nasca, even in peripheral regions. While the sites date predominantly to Early Nasca, there are other components that date to the Formative and to later Nasca periods, though these components are relatively small (Vaughn and Linares Grados 2002) . Even so, counts of fine ware at the two sites bear remarkable similarities to the Marcaya data in terms of the overall proportion of polychromes in the vessel assemblages. The consumption of certain high-status vessels, however, appears to have dropped off significantly, though they are still restricted to defined high-status households. I suggest that this key difference is the result of being farther away from the ceremonial core of Nasca and the primary locus of Nasca ideological power: Cahuachi. These recent data have important implications for understanding power in Early Nasca society.
Given the marginal conditions of the Nasca environment, I would argue that the manipulation of ritual for the purposes of communicating an ideology may have provided the major source of social power to Early Nasca leaders. Certainly Early Nasca leaders had some limited economic power indicated by their ability to control the production and distribution of finely made polychrome pottery. This economic control enabled them to collect tribute, build monumental architecture, and sponsor large ceremonial feasts. Integrally related to this economic control, and what I would argue was the crux of this control, was that this was tied into an ideology expressed through ritual and polychrome ceramics. This ideology was a more secure basis of power employed to overcome the relatively unstable control of material resources. Hence, economic control was weak from the beginning. Materialized ideology, however, provided early elites with a more central avenue to establish a foundation of power.
Unfortunately, we still lack published data from continuing excavations at Cahuachi that we can use to evaluate the contexts of the pottery production that took place there. The act of creating the sacred pottery must have been ritually charged and permeated with special significance (Vaughn 2004:83) . We cannot say at this point who the makers of the pottery were. Given the importance of polychrome pottery as a means through which to materialize ideology, it would not be surprising to find evidence in the future for attached specialists. Another possibility is that elites as ritual specialists were producing the pottery themselves as part of their prestige-building efforts (see Vaughn and Neff 2000) . Obviously we are unable to address this matter at the moment, however, the important point remains: polychrome pottery as materialized ideology was produced at Cahuachi, the primary seat of Nasca power.
In many ways, when compared with other regions of the Andes, understanding the foundations and relations of power in Nasca is still in its relative infancy. Compare the situation that we have in Nasca with that of the contemporaneous Moche, for which many multiyear investigations have resulted in a greater understanding of all aspects of Moche society, including its base of power (see, for example, Billman 2002; Quilter 2002) . Nevertheless, the promise for future research remains great in the region and understanding the foundations of power in Nasca has great implications for understanding power in middle-range societies.
In any social formation, individuals with varying agendas and strategies can compete for political eminence, and this is germane to understanding the foundations, relations, and limitations of power in middle-range societies. The act of prestige-building in Early Nasca society was centered around an aspiring elite's ability to secure support based on their personal prominence and access to the supernatural world. In the extremely dry landscape of the south coast, aspiring leaders who manipulated symbols of agricultural fertility and renewal in iconography-and perhaps co-opted themwould have been in a commanding position to enhance their own political status. This was accomplished by controlling the production and distribution of polychrome pottery: ideology materialized in a portable and efficient form.
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Notes
1. Reindel and Isla Cuadrado suggest that Los Molinos, a Nasca 3 civic-ceremonial center, is a regional center characteristic of a state-level society.
2. With the exception of painted jars, which were counted with utilitarian pottery because of their thickness (see Vaughn 2000 Vaughn , 2004 .
